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Abstract
　 As a medium to facilitate the passage of human and to realize the transcendence of natural obstacles, 
bridge is not only a concrete object that made in various materials, architectural styles and architectural 
processes, but also a symbol of multiple cultural significance. Among Dong people, bridges play a 
significant role in shaping their ethnic culture and identity, that is not only as the boundary of the village 
space, but also the symbol of ethnic tourism and cultural heritage.  Moreover, Dong people’s enthusiasm 
about building or fixing a bridge, as a part of residents’ public welfare, is based on their idea of merit. 
However, except the concrete bridge, they also carry on the traditional ceremony of “bridging”, which is 
closely related to their idea of spirit, concept of disease and merit, yet has not been paid much attention 
to. Therefore, the essay focuses on the symbolic meaning of “bridging” performed in the processes of 
the treatment of disease or the birth ceremony among the residents, instead of the bridge as the public 
building, through the investigation of folk customs of “bridging” ceremony, which was called as “av 
jiuc” in local language, and the idea of spirit expressed in the customs. The survey data used in this essay 
was collected mainly in the Dong villages located at the boundary area of Guangxi and Hunan, China.
　Keywords: Dong people; Bridging ceremony(“av jiuc”); the Idea of spirit; the God of “sax”
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の通れないところによく架けられている。例えば、広西三江県 G 村（約 360 世帯）の場合、
30 代以上の人はほぼ全員（村の人口の 7 割程度を占める）は子供の頃に「アジュウ」を行っ
た経験がある。若者の出稼ぎが増え続けている現在も、村に残った祖父母に頼んで「アジュ
ウ」を行う人は少なくない。そのため、集落周囲の山を歩くと、元の橋や道路付近には、















































現地語では「ヌグァンサ nuv guanh sac」（漢語では「看関?」と書かれる）と呼ばれる。












































































な 場 合「 祭 神 」
→「橋を架ける」

















　シャンシオの YHS（男、1928 年生まれ、G 村）によると、架橋は、ある一日を自由に
選んで行うのではなく、アジュウを行う日時は、あらかじめ決まっているという。具体的
には、架橋（道標立て、木?の安置などのウエス－も同様）が行われる吉日は天赦日（日





























































　ここでは、花林殿の守護霊「サー」は、「サー・ワ sax wat」「サー・シン sax sinp」「サー・





































図 10　三朝の際に家の母屋で守護儀礼を行い、サーを祀る様子（広西三江県 G 村の YCS の家）
図 13　 広西三江県
富禄郷 GL 村
図 11　貴州省従江県肇興郷 ZX 村 図 12　貴州省従江県肇興郷 JT 村の聖母祠
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